All ye inhabitants of the world, and dwellers on the earth, See Ye, when He 
lifteth up an Ensign on the Mountains. —Jsaiah xvin, 3. ° 
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THE PRE-EXISTENCE OF MAN. 
( Continued.) 


88. Besides the laws, given to gov- 
ern each individual particle in its or- 
ganized capacity, there are other laws, 
given to govern the whole body. These 
again are of a still higher order; for 
these laws which regulate the different 
parts of the organization for the general 
good of the union, are altogether insuf- 
ficient to govern the body as a whole. 
For instance, by the laws regulating 
each particle, the whole system becomes 
angry at the same time, if a cause exist, 
exciting that passion; but this law is 
insufficient to control the passion when 
it is excited. Another law is required 
to regulate the action of the whole 
system while under the passion. Un- 
der the first law no one particle has a 
right to get angry while the others are 
pleased ; they are bound by law to ali 
get angry at once, or to all be pleased 
at once, that there may be a perfect 
agreement in their feelings. Under 
the second or higher law, the whole 
body of particles are required te gov- 
ern the passions excited, in a certain 
manner, in accordance with the prin- 
ciples of justice and mercy that exist 
in the bosom of the one who gave the 
law. The spiritual body in its infancy 
is entirely ignorant, as a whole, of the 
nature of justice and mercy, good and 
evil, and such like qualities; but laws 
of justice and mercy, of good and evil, 
being given, the whole body learns to 


control itself according to those laws, 
A violation of any of these laws, im- 
mediately brings unhappiness—that is, 
the being is chastized, according to the 
nature of the offence, and the penalties 
annexed to the law; in this manner 
the system learns, by the things which 
it suffers, to obey this higher law which 
is very different from any of the pre- 
ceding laws under which the particles 
have been educated. The nature of 
justice and mercy, good and evil, are 
thus actually learned by experience. 
Obedience to the laws of justice, and 
suffering the penalties of disobedience, 
impart, in the course of time, a sense 
of justice to the particles in their or- 
ganized capacity: so likewise obedi- 
ence to the laws of mercy, and the 
chastisements, resulting from the in- 
fringements of those laws, soon inform 
the organized particles, concerning the 
nature of mercy. In like manner, a 
sense of good and evil, and of all other 
like qualities, is obtained from the en- 
joyments resulting from obedience, and 
the miseries inflicted for disobedience, 
to the laws given to govern all those 
qualities and passions. All these qual- 
ities, therefore, are gained by experience. 
The laws, being given and adhered to, 
discipline and instruct the infant or 
youthful spirit in the knowledge of 
things, which previously it was entirely 


ignorant of. 
t 
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89. As all the infant spirits are in- 
structed under the same laws, they all 
acquire the same sense of justice, mer- 
cy, good, and evil. It is for this cause, 
that two or more spirits do not form 
ditferent ideas of the nature of good 
and evil; so far as they have been pro- 
perly educated and tanght in the same 
Jaw, one will not call good, evil; or 
evil, good; and another have a differ- 
ent idea of the same principles. Of 
course, there will be spirits, possessing 
different degrees of intelligence, depend- 
ing on the obedience which they have 
rendered to the various systems of laws 
under which they have acted, during 
the past ages of eternity, and also de- 
pending upon the length of time in 
which they have been educated and 
taught in their spiritual organization. 
But so far as they have acquired know- 
ledge, it has been through the medium 
of the same laws; consequently the 
same degree of knowledge in one, ean- 
not differ in its nature from the same 
degree of knowledge in another. 

90. If one class of spirits were edu- 
eated under a system of laws which re- 
warded them for doing that which we call 
evil, and punished them for that which 
we call good: while another class were 
educated by laws of an opposite nature. 
These two classes of spirits, when 
brought together, wonld have entirely 
opposite ideas concerning good and 
evil. The fact that the spirits have, so 
far as their knowledge extends, the same 
ideas concerning the nature of justice and 
mercy, good and evil, virtue and vice— 
shows most clearly a cause for this 
sameness | now that which is preceded 
by a cause cannot be cternal; hence, 
there must have been a time, when this 
sameness of knowledge was aequired 
by the particles constituting each 
spiritual body. The capacities ‘for per- 
eciving this knowledge are eternal; but 
the exereise of these eternal capacities 
in acquiring a knowledge of the laws 

of good and evil had a beginning, We 
cannot conceive of millions of beings, 
haying the same idea of the nature of 
good “end evil, without introducing a 
canse to account for this sameness and 
likeness; and a cause always implies 
a beginning to the effects which follow. 
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But if millions of beings eternally pos- 
sessed the same idea of the nature of 
good and evil, all causes for this same- 
ness of idea would be exeluded: they 
would possess this sameness by chance : 
if it were eternal, there would be no 
reason why even two beings should 
have the same views concerning any- 
thing: but when numberless millions 
of beings are perceived to have the 
same ideas in regard to the nature of 
different acts, calling one species of acts 
good, and another evil, it demonstrates, 
in the most ineontrovertible manner, 
that these beings did not possess these 
ideas eternally, but that they acquired 
them from one common cause, which 
instructed and enlarged the cternal 
capacities in the same school of laws, 
that the same ideas, the same views, 
and the same knowledge, might per- 
vade the whole, so far as they are in- 
structed. This sameness of ideas wil} 
enable them to aet in unison, not only 
for their own individual benefit, but for 
the benefit of the whole community or 
family of spirits with whom each is 
associated. 

91. While we are obliged to admit 
the eternity of the substance and its: 
capacities, on the other hand, we are 
compelled to admit a beginning to the 
organizations of the particles of this 
substanee; there must also have been 
a time when the eternal capacities be- 
gan to know good and evil, justice and 
mercy, love and hatred; for the same- 
ness of these qualities, existing in the 
minds of all mankind shows that they 
mnst be derived qualities and therefore 
that they could not have possessed 
them eternally. All must at once see, 
that the moment a quality or thing is 
admitted to be eternal, all causes for 
the nature, or peculiarity, or sameness: 
of the quality, and all eauses for the 
particular magnitude or form of the 
thing or being, are totally excluded. 
In regard to that which is eternal, we 
would have no right to ask the qnes- 
tions, Why it is so? Why it possesses 
sich: a quality ? W hy it has a certain 
magnitude? Why it exists in a certain 
form? All such questions imply a 
cause, and, therefore, a beginning. If 
we were to admit that water was eter- 
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nal, then it would be entirely incon- 
sistent to ask the question, Why one 
drop of pure water possessed pr ecisely 
the same qualities of another? If both 
drops were eternal there would, in 
reality, be no cause for one being of the 
same nature as the other. As there 
would be no cause for any two drops, 
out of an infinite number, to be alike, 
we would have no reason to infer, prior 
to experience, that they would taste 
alike, or extinguish fire alike, or that 
drops of the same size would weigh 
alike, or that they would quench thirst 
alike, or that they would manifest any 
other qualities alike. If on the ex- 
amination of the drops, we found them 
to possess qualities alike, we would 
naturally inquire, Tow came they to 
e alike? The natural answer would 
be, They were designed to be alike for 
purposes beneficial to the universe. 
But if they were designed to be alike, 
there must bave been a period before 
that design and before they were alike, 
and consequently their present qualities 
are not eternal, but acquired or derived 
from some anterior qualities. So it is 
in relation to the qualities of the hu- 
man mind. The very fact that all 
human minds look upon certain acts 
to be good, and certain others to be 
evil, shows that the qualities of the 
mind are in many respects precisely 
alike. If they were eternal there would 
be no cause for any tWo, out of all 
mankind, to have any qualities alike : 
aud no one would be able to infer, 
prior to experience, that any of the 
rest of mankind possessed qualities at 
all resembling his own. If the quali- 
ties were eternal, he could not with 
propriety ask the question, Why a 
man possessed superior qualities to a 
brute? Or, Why the constitution of 
human minds resembled each other ? 
But man finds by experience that there 
is a resemblance or similarity in the 
constitution of all human minds, and 
he naturally asks the question, wW hat 
is the cause of this likeness? The an- 
swer naturally occurs to his own mind 
that, It was thus designed for the 
general good of man ; and consequently 
there must have been a time before the 
design took effect, when the constitu- 
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tion of our minds were unlike, and, 
therefore, that the present qualities of 
our minds are not eternal, but are the 
results of the combinations of anterior 
qualities, which in their turn are again 
the results of the exercise of the eter- 
nal capacities. : 
92. Thirdly. Waving investigated 
the nature and origin of man’s capa- 
cities, let us next inquire into the er- 
tent of those capacities. It is almost uni- 
versally supposed that the capacities of 
man are finite—that is, limited in their 
nature, and that it is utterly impos- 
sible for man to acquire a fulness of all 
knowledge. But this is a false suppo- 
sition, without the least shadow of 
foundation. We shall proceed to prove 
that the capacities of man are not 
finite, but infinite. It may be well for 
us to define the terms, finite and 
infinite before we proceed farther. 
These terms have quite a different 
sense when used in relation to differ- 
ent things. When used in reference 
to space or duration, finite signifies 
space or time included within limits ; 
while infinite signifies boundless space 
or endless duration. When used in 
reference to numbers, the first means a 
limited number, and the last a num- 
ber unlimited or an endless series of 
numbers. When applied to knowledge, 
one means to know only in part, w hile 
the other is to know in full. When 
used in reference to capacities, finite 
signifies a capacity that is stationary 
or can only be expanded in a limited 
degree, while infinite signifies a capa- 
city sufficiently o ereat to grasp a ful- 
ness of all knowledge, after which ex- 
pansion ceases for the want of nothing 
more to be learned. A being may 
have an infinite capacity, and still have 
only a finite knowledge. We know of 
no beings having only finite capacities, 
Angles, men, beasts, birds, fish, and 
insects, have finite knowledge, but we 
have no reason to suppose any of them 
to be limited in their capacities. For 
aught we know, each and all of them 
may have capacities capable of receiv- 
ing infinite knowledge. If we were to 
suppose that some of these beings are 
finite in their capacities, then there 
must be a certain limit of knowledge, 
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beyond which they can never pass: 
for if they were capable of passing any 
assigned limits of knowledge, they 
would be capable of receiving a fulness 
of all knowledge which would be in- 
finite. 

93. The constitution of our minds 
is such, that we cannot easily con- 
ceive of a being who is capacitated to 
pereeive one truth, but unable to per- 
ceive another. It is true, there may be 
obstacles in the way by which this be- 
ing is prevented from acquiring a se- 
cond truth; but remove all obstacles 
and place the being in a favorable con- 
dition, the question is, Could it not 
perceive a second, a third, a fourth, or 
even any number of truths, as well as 
the first? We can see no possible 
hindrance to its advancement in know- 
ledge only by interposing obstacles in 
the way. If the capacity have an ex- 
istence, which it must have in order to 
pereeive one truth, we cannot conceive 
how that it could possibly be limited, 
so as never, under any circumstances, 
to be able to perceive another. We 
do not see why a faculty that is capa- 
ble of discermng that two are more 
than one, cannot also discern that three 
are more than two. Some truths are 
more dificult to be perceived than 
others, but this is owing, not to the 
want of capacity, but to the obstacles 
which intervene between the capacity 
and the truth to be perceived. Let the 
intervening obstacles be removed, and 
the capacity that is able to perceive 
one truth could perceive all truth. 
Therefore, wherever a being exists that 
has any knowledge, however small the 
amount, that being has infinite capaci- 
ties, capable of perceiving all things 
past, present, and to come, just as soon 
as the intervening barriers are removed. 
We are aware that this idea is in op- 
position to the views of almost all 
mankind: they have been taught that 
the capacities, as well as the knowledge 
of all beings, but God, were finite; 
and from these false premises they have 
drawn the conclusion that no beings 
could ever attain to all the fulness of 
the knowledge of God. If the premi- 
ses were granted, the conclusions would 
be just: but the premises are without 
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foundation, and are evidently false. 
The capacities of man are not only 
eternal, but infinite, and he is capable 
of receiving infinite knowledge. And 
without infinite knowledge his capaci- 
ties never will be satisfied. 

94. It is frequently said by philoso- 
phers, that knowledge which is finite 
can never be increased so as to become 
infinite ; but this is in direct opposition 
to fact. Our Saviour, when Ife came 
into the world, possessed only finite 
knowledge; hence He is represented as 
increasing in wisdom and stature. To 
increase in wisdom evidently proves 
that He was not at that time in the 
possession of all wisdom. His wisdom 
and knowledge were finite. But He 
afterwards attained a fulness, and as 
Paul says, “In whom (Christ) are hid 
all the treasures of wisdom and know- 
ledge.” And again, “In him dwelleth 
all the fulness of the Godhead bodily.” 
(Col. 2: 3, 9.) “It pleased the Father 
that m him shonld all fulness dwell.” 
(Col. 1:19.) John the Baptist bore ` 
record that he beheld his glory, and 
that he was “full of grace and truth.” 
(John 1: 14.) At the time his Father 
gave him the Holy Spirit, he, no doubt, 
received a fulness: for John soon after 
speaks thus of him: “God giveth not 
the Spirit by measure unto him. The 
Father loveth the Son, and hath given 
all things into his hands.” (John 
3: 34, 35.) All the treasures of wis- 
dom, knowledge, and truth, were hid 
in him; he was fall of them: the ful- 
ness of the Spirit, the fulness of the 
Godhead, and the fulness of power, 
dwelt in him: all things were given 
into his hand. There was no wisdom, 
nor knowledge, nor power, nor domin- 
ions, that the Father possessed, but 
what Jesus possessed also. In fine, he 
was one in all the fulness of the attri- 
butes and perfections of the Father. It 
was for this reason that Jesus said, “T 
and my Father are one.” (John 10: 
30.) Here, then, we have an example 
of finite knowledge, wisdom, and pow- 
er, increasing until the same became 
infinite. 

95. As we have one example of 
finite knowledge being increased to in- 
finity, we have reason to believe that 
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it may be the case in other instances. 
If the First Born or oldest brother has 
received a fulness, we see no impro- 
pricty in believing that the younger 
brethren may also receive the same 
fulness. Paul prayed that the Saints 
“might be filled with all the fulness of 
God."—(Eph. 3: 19.) And Jesus 
prayed that they all might be made 
perfect in one, as he and the Father 
are one——(John 17.) When these 
prayers are answered, they will know 
as much as the Father and Son know. 
They will be in the Father and Son, 
and the Father and Son will be in 
them, and the Father and Son and all 
the Saints will be made perfect in one. 
Hence Jolin says, “Beloved, now are 
we the sons of God, and it doth not 
yet appear what we shall be; but we 
know that, when he shall appear, we 
shall be like him.”—(1 John 3: 2.) 
Not only like him in body, but also in 
mind. For then he “shall change our 
vile body, that it may be fashioned 
like unto his glorious body.” (Phillip- 
pians 3: 21.) Then we shall be per- 
fect as our Father in Teaven is per- 
feet—(Math. 5: 48:) then shall we 
be pure as Ile is pure, and holy as IIe 
is holy: then shall we know as we are 
known, and see as we are seen: then 
shall we be heirs of God, and joint 
heirs with Christ in the inheritance of 
all things: then shall knowledge in 
part be done away, and we shall know 
in full: then there will be no knowl- 
edge, or truth, or wisdom in the heights 
above or in the depths beneath, or in 
the Heavens, or in the Heaven of 
Heavens, or in the immensity of space, 
or in the eternal ages of duration, but 
what we shall comprehend and know ; 
then there will be no Being or Beings 
in existence that will know one parti- 
ele more than what we know: then 
our knowledge, and wisdom, and 
power, will be infinite; and cannot, 
from thenceforth, be increased or ex- 
panded in the least degree: then we 
shall be Gods, because all the fulness 
of God will dwell within us. 

96. It has been most generally be- 
lieved that the Saints will progress in 
knowledge to all eternity: But when 
they become one with the Father and 
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Son, and receive a fulness of their glory, 
that will be the end of all progression 
in knowledge, because there will be 
nothing more to be learned. The 
Father and the Son do not progress in 
knowledge and wisdom, because they 
already know all things past, present, 
and to come. All that become like 
the Father and Son will know as much 
as they do, and consequently will learn 
no more. The Father and Son, and 
all who are like them and one with 
them, already know as much as any 
Beings in existence know, or ever can 
know. 

97. Inthetwenty-second paragraph of 
this article we showed that there could 
not possibly be but one God, so far as 
the attributes are concerned, but so far 
as it regards persons, that there were 
an immense number of Gods. Now 
we wish to be distinetly understood 
that each of these personal Gods has 
equal knowledge with all the rest; 
there are none among them that are 
in advance of the others in knowledge ; 
though some may have been Gods as 
many millions of years, as there are 
particles of dust in all the universe, 
yet there is not one truth that such 
are in possession of but what every 
other God knows. They are all equal 
in knowledge, and in wisdom, and in 
the possession of all truth. None of 
these Gods are progressing in knowl- 
edge: neither can they progress in the 
acquirement of any truth. 

98. Some have gone so far as to say 
that all the Gods were progressing in 
truth, and would continue to progress 
to all eternity, and that some were far 
in advance of others: but let us exam- 
ine, for a moment, the absurdity of 
such a conjecture. If all the Gods 
will be eternally progressing, then it 
follows, that there must be a boundless 
infinity of knowledge that no God ever 
has attained to, or ever can attain to, 
thronghont infinite ages to come: this 
boundless infinity of knowledge would 
be entirely ont of the reach and control 
of all the Gods; therefore it would 
either not be governed at all, or else 
be governed by something that was in- 
finitely Superior to all the Gods—a 
something that had all knowledge, and 
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consequently that could not acquire 
more. Have we any right to say that 
there is a boundless ocean of materials, 
acting under such Superior laws that 
none of the Gods to all ages of eter- 
nity can be able to understand them ? 
We should like to know what Law 
Giver gave such superior laws? If it 
be said that the laws were never given, 
but that the materials themselves eter- 
nally acted according to them. This 
would not in the least obviate the dif- 
ficulty; for then there would be a 
boundless ocean of materials, possess- 
ing a knowledge of laws so infinitely 
superior to the knowledge of all the 
Gods, that none of them, by progress- 
ing for eternal ages, could ever reach 
it. This is the great absurdity, result- 
ing from the vague conjecture that 
there will be an endless progression in 
knowledge among all the Gods. Such 
a conjecture is not only extremely ab- 
surd, but it is in direct opposition to 
what is revealed. 

99. We shall now show from the 
revelations given through Josepn, the 
Seer, that Ged and his son, Jesus 
Christ, are in possession of all knowl- 
edge, and that there is no more truth 
for them to learn, and show also that 
the Saints will attain to the saine ful- 
ness and know as muelh as they know. 
First, we will give Enoch’s testimony 
coneerning God, the Father: “And it 
came to pass that the God of Heaven 
looked upon the residue of the people, 
and He wept; and Enoch bore record 
of it, saying, how is it the Heavens weep, 
and shed forth their tears as rain upon 
the mountains? And Enoch said unto 
the Lord, how is it that thou canst 
weep, secing thou art holy, and from 
all eternity to all eternity? and were it 
possible that man could number the 
particles of the earth, and millions of 
earths like this, it would not be a be- 
ginning to the nmnber of thy ereations; 
and thy curtains are stretched out still; 
and yet thou art there and thy bosom 
is there; and also thau art just; thou 
art merciful and kind forever; thou 
hast taken Zion to thine own bosom, 
from all thy ereations, from all eternity 
to all eternity, and noughit but peace, 
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thy throne; and merey shall go before 
thy face and have no end: how is it 
that thou canst weep?” Connected 
with the reply, the Almighty said to 
Enoch, “Behold I am God; Man of 
Holiness is my name; Man of Counsel 
is my name; and Endless and Eternal 
is my name also. Wherefore, I can 
stretch forth mine hands and hold all 
the creations which I have made; and 
mine eye can pierce them also.” (See 
Joseph Smith’s inspired translation 
of the Book of Genesis, published in 
“The Pearl of Great Price”) The 
Being whom Enoch here addressed, and 
who conversed with lim, is represented 
in the same connection as the Father 
of Christ. This Being is deelared to 
be “from all eternity,” and the creations 
that He had made were so immensely 
numerous, that the particles of dust in 
a million of earths like this, “would 
not be a BEGINNING to the number.” 
This shows that His creations are end- 
less, or in other words infinite in num- 
ber. Now a finite number cannot, in 
one sense, be a beginning to an infinite 
number. The vast number of particles 
contained in millions of worlds, is still 
only a finite number, and is there- 
fore limited; but an endless series of 
worlds is not limited, and therefore can 
have no beginning; and no finite num- 
ber, however grêat, can be the begin- 
ning of something that has no begin- 
ning. This endless number of worlds 
are all held and controlled by the 
power of God, the Father of Christ. 
And to show that He has a full 
knowledge of them all, He exclaims, 
“Mine eye can pierce them also.” The 
pereeptive powers of His vision must 
be infinite or he could not look upon 
an infinite number of creations. It 
shows still further that His “eye can 
pierce them” all at the same instant ; 
tor if He were obliged to withdraw 
His vision from one in order to look 
upon another, He never could have 
time to behold them all. If He were 
to observe each only for the short pe- 
riod of one second, He could not be- 
hold even a beginning of the endless 
number in as many millions of ages, as 
there are particles of dnst in the visi- 


justice, and truth, is the habitation of;ble universe; but as Ilis “eye can 
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pierce them” 
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all, IIe must necessarily edge must be infinite; therefore, the 


have the power of beholding them all at | vague conjecture that God, the jae 


the same instant. Moreover, 


Ile is can progress eternally in know ledge, i 


present with them all, for Enoch, in fas we have shown, not only absurd, ia 
speaking to the Lord in regard to the jdireetly opposed to the revelations 
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tions, exclaims “ Thou art there, and 
thy bosom is there.” Being present in 
all, beholding them all, and governing 
then all, He must necessarily have a 
knowledge of them all. And as the 
number of worlds are infinite, His 
knowledge must be infinite, and, there- 
fore, He knows all things, ad can 
know no more. This agrees with what 
this same Being said to Moses. 

“ And God spake unto Moses, saying, 
Behold, I am the Lord God Almighty, 
and Endless is my name, for I am 
without beginning of days or end of 
years; and is not “this Endless? And, 
behold, thou art my son, wherefore 
look, and I will show thee the work- 
manship of mine hands, but not all, for 
my works are without end, and also my 
words, for they never cease; wherefyre 
no man can behold all my works, ex- 
cept he behold all my glory; and no 
man can behold all my glory, and af- 
terwards remain in the flesh. And I 
have a work for thee, Moses, my son; 
and thon art in the similitude of mine 
Only Begotten; and mine Only Begot- 
ten is and shall be the Saviour, for he 
is full of grace and truth; but there is 
no God besides me, and all things are 
present with me, for I know them all.” 
{See “Pearl of Great Price.”) Here 
the Father of Christ declares that His 
“works are withont end,” that “all 
things are present” with Him, and 
that He knows them all. 

The same idea is conveyed in another 
revelation, as follows: “Judgment go- 
eth before the face of Him who sitteth 
upon the throne, and governeth and 
execuiteth all things; He comprehendeth 
all things, and all things are before 
Him, and all things are round abont 
Him; and He is above all things, and 
in all things, and is through all things, 
and is round abont all things; and all 
things are by Him, and of Him, even 
God, forever and ever.” (Doctrine and 
Covenants, sec. 7, par. 10.) As “He 
eomprehendeth all things,” His knowl- 


100. We shall next prove by the 
new revelations that the Only Begot- 
ten Son is in possession of equal know- 
ledge with the Father. “And I, John, 
saw that He (Christ) received not of 
the fulness at the first, but received 
grace for grace; and lle received not 
of the fulness at first, but continued 
from grace to vrace, until He received 
a fulness, and thus Tle was called the 
Son of God, because He received not 
of the fulness at first.” (Doe. and Cov., 
See. 83: Par. 2.) What was this ful- 
ness here mentioned? Jesus answers 
this question, “ I am the Spirit of truth, 
and John bore record of me, saying, 
He received a fulness of truth, yea even 
of ALL truth.” But what is truth? 
“Truth is the knowledge of things 
as they are, and as they were, and 
as they are to come.” (Par. 4.) John 
was not satisfied with telling us that 
Jesus received a fulness of truth, but 
repeats the idea, “yea, even of all 
truth,” or in other words, He received 
a fulness of the knowledge of all “things 
as they are, and as they were, and as 
they are to come.” No power of lan- 
guage could be able to express the idea 
in clearer or more forcible terms. 
And now we ask, is there any other 
truth or knowledge in existence that 
Jesus could learn? We fearlessly an- 
swer, No. A fulness of all truth em- 
braces, first, a knowledge of all “things 
as they are” in their present condition, 
or in other words, a knowledge of all 
the worlds that now exist throughout 
the boundless immensity of space, and 
of all the materials of nature, whether 
organized or unorganized, and of all 
their relations, and dependencies, and 
laws, and operations, whether animate 
or inanimate, intelligent or unintelli- 
gent; it embraces a knowledge of 
every thought and desire, of every feel- 
ing and emotion. that exists £ among all 
the countless swarms of living beings 
in all worlds; it grasps within its infi- 
nite capacity ‘the present state of every 
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individual particle, its properties and 
qualities in all planets and suns, and 
systems, and universes in the boundless 
heights and depths of infinity itself. 
But this is not all; it takes in the past 
as well as the present; a fulness of all 
truth, embraces an endless duration 
that is past—a boundless ocean of 
space—an infinity of materials—the 
eternal and unceasing operations of 
each particle—a knowledge of the 
exact condition of the universe as a 
whole, and in all its parts in every suc- 
cessive instant from the present back 
through endless ages without begin- 
ning. But we must not stop here; 
the fulness of all truth embraces a 
knowledge of all things to come; of all 
worlds that shall be organized, redeem- 
ed, and glorified; of all the eternal 
laws, operations, and changes of every 
particle of substance in existence in 
every successive moment throughout 
eternal ages that will have no end. 
This, in connection with the present 
and the past, is what constitutes “all 
truth” —this is, the infinite knowledge 
dwelling in Christ; and this is what 
He received when a fulness was given 
unto Him. John informs us of the 
period when this fulness was granted. 
“And I, John, bare reeord, and lo! the 
Heavens were opened, and the Holy 
Ghost descended upon Him in the form 
of a dove, and sat upon Hin, and there 
came a voice out of Heaven, saying, 
this is my beloved Son. And I, John, 
bare record that Ile received a fulness 
of the glory of the Father; and He re- 
ceived all power, both in Heaven and 
on earth, and the glory of the Father 
was with Him, for He dwelt in Him.” 
(Par. 2.) It is this fulness of truth 
that is God, and that is personified and 
called by the different names which 
the Lord has appropriated to Himself: 
it is this fulness of truth that consti- 
tutes the one only true and living God, 
and besides Him there is no God. He 
dwells in countless myriads of temples, 
and is in all worlds at the same instant. 
He is in all, and over all, and through 
all things, and the power by which 
they are governed. He is in the per- 
sonage of the Father in all of his fnl- 
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Truth, and Truth is God, and the ma- 
terial universe is His tabernacle; men 
are designed to be his tabernacles 
or temples, if they will receive Him. 
Jesus says, “I am in the Father, and 
the Father in me, and the Father and 
I are one: the Father, because He gave 
me of His fulness.” (Par. 1.) Jesus 
was called the Son “because he re- 
ceived not of the fulness at the first ;” 
and he was called the Father because 
he afterwards did receive it. Thus the 
name of Father is given to the Son 
not because of the tabernacle, but be- 
cause of the fulness of truth, whieh is 
the Father dwelling therein. 

101. We shall now proceed to show 
from new revelations that the Saints 
are to have equal knowledge with the 
Father and Son. We now only know 
in part; so far as truth dwells in us, 
so far the Father and Son dwell with- 
in us. Hear what Jesus says: “ Be- 
hold, ye are little children and ye can- 
not bear all things now; ye must grow 
in grace and in the knowledge of the 
truth. Fear not, little children, for 
you are mine, and I have overcome 
the world, and you are of them that 
my Father hath given me; and none 
of them that my Father hath given 
me shall be lost: and the Father and 
I are one: I am in the Father and the 
Father in me; and inasmuch as ye 
have received me, ye are in me and I 
in you. Wherefore I am in your 
midst, and I am the good Shepherd, 
and the Stone of Israel. He that 
buildeth upon this rock shall never 
fall, and the day cometh that you shall 
hear my voice, and see me, and know 
that Iam.” (Doe. and Cov., Sec. 17: 
Par. 8.) We are in this revelation 
represented as only little children, not 
able, as yet, to bear all things, but are 
commanded to grow in grace and in 
truth; and are told that inasmuch as 
we had received Him we were in Him, 
and He in us. As the Father and Son 
are called Zruth, inasmuch as we 
receive truth, they dwell within us. 
Where only a small degree of light 
and truth dwells within us, there only 
a small portion of the Father and Son 
abide in us; as we increase from grace 
to grace, and from truth to truth, so 
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do we in like manner inherit greater, 
and still greater, portions of God, and 
when we receive a fulness of all truth, 
then all the fulness of God dwells in 
us, even the Father and Son. The ful- 
ness of all Truth in us will make us 
Gods, equal in all things with the Per- 
sonages of the Father and the Son; 
and we could not be otherwise than 
equal, for He is the same God who 
dwells in us that dwells in them; in- 
stead of dwelling in two tabernacles, 
under the names of the Father and 
Son, IJe will then dwell in the addi- 
tional tabernacles of the Saints. And 
wherever IIe dwells in fulness, there 
would necessarily be equality, in wis- 
dom, power, glory, and dominion. 

102. We will quote another extract 
in order to show how we are to attain 
this fulness. “And it shall come to 
pass, that if you are faithful, you shall 
receive the fulness of the record of 
John. I give unto you these sayings 
that you may understand and know 
how to worship, and know what you 
worship, that you may come unto the 
Father in my name, and in due time 
receive of His fulness, for if you keep 
my commandments you shall receive 
of His fulness, and be gloritied in ine 
as I am in the Father; therefore, I say 
unto you, you shall receive grace tor 
grace.” (Doe. and Cov., see. 83: par. 
3.) The fulness is to be obtained on 
condition ot keeping His command- 
ments. That we are to receive a ful- 
ness in the same sense that He received 
it, is evident from the fact that when 
we obtain that blessing, Jesus says, 
that we should be glorified in Him as 
He was in the Father. In the next 
paragraph we have a still stronger evi- 
dence, Jesus says, “John bore record 
of me saying, He received a fulness of 
truth, yea, even of all truth, and no 
man receiveth a fulness unless he keep- 
eth His commandments. He that 
keepeth His commandments receiveth 
truth and light, until he is glorified in 
truth and knoweth all things.” This 
is as plain as language can make it. 
When this promise is realized, the 
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Saints will know all things past, pre- 
sent, and to come, and there will be no 
Being in existence that will be in ad- 
vance of them in knowledge and wis- 
dom. Again, Jesus says, “If your eye 
be single to my glory, your whole bodies 
shall be filled with light, and there 
shall be no darkness in you, and that 
body which is filled with hght com- 
prehendeth all things.” And still 
again, “ The day shall come when you 
shall comprehend even God; being 
quickened in Him and by Him.” (Doc. 
and Cov. 7: 12, 18.) It is not neces- 
sary to multiply passages, for the reve- 
lations, both ancient and modern, are 
very full upon this point. Enough has 
been quoted to demonstrate that the 
light of the Saints will grow brighter 
and brighter until the perfect day at 
which time their light will be full and 
cannot from thenceforth be increased 
in brillancy. How much more satis- 
factory it is to the mind to contem- 
plate millions on millions of glorified 
worlds, each peopled with myriads of 
Beings filled with all the fulness of God 
or Truth, than it is to suppose them all 
progressing in knowledge without a 
possibility of ever attaining to a fulness 
worlds without end. This perfection 
and equality in knowledge among the 
Gods of all ages and worlds, serve to 
produce a perfect oneness among them 
all. Having equal knowledge, they 
would of course have equal wisdom 
and equal power, and would act with 
the most perfect union, and harmony, 
and consert in all things. But what 
inextricable difficulties and confusion 
there would be, if they differed in 
knowledge and all of them were pro- 
gressing. The oneness, so necessary 
for the peace and good order of the 
Heavenly worlds, could not exist; one 
for the want of the requisite knowledge 
would undo what another of superior 
knowledge had done: upon the pro- 
gressing principle, they never could be 
made perfect in one, worlds without 
end. Thus we have abundantly proved 
that the capacities of man are not only 
eternal, but infinite. 


(To be continued.) 
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The object of laws is to prohibit 
every practice which is calculated to 
injure individuals or society. But in 
what respect are individuals or society 
injured by the practice of a plurality 
of wives? We answer, in no respect 
whatever. The objector may say that 
such a practice is calculated in some 
instances to produce poverty and 
bring distress upon the family, and, 
therefore, should be considered crimi- 
nal, and prohibited by law. We reply, 
that there are many practices which 
bring poverty and distress, and yet 
those practices are perfectly lawful. 
For instance, the slave holder may re- 
duce himself to poverty, by accumu- 
lating slaves, and by a mismanagement 
of them. Would the Southern States 
consider this a crime? Would they 
prohibit by law the purchase of slaves, 
because, in some instances it reduced 
the purchaser to poverty and brought 
distress upon himself and family ? And 
aguin; a man may bring poverty and 
distress upon himself and family by 
unwiscly employing mechanics, clerks, 
day laborers, ke. Would any of the 
States or Territories consider this crimi- 
nal? Would they enact laws to pro- 
hibit the hiring of mechanics and la- 
borers, because, in some instances, it 
reduces to poverty? Another instance; 
many persons by marrying one wife 
reduce themselves from a state of 
wealth to ani’ poverty, yet no State 
would, for such a reason, denounce the 
marriage of one wife as criminal and 
prohibit it by law. We might mol- 
tiply any amount ‘of instances, where 
poverty and distress are brousht upon 
families by the practice of things which 
are perfectly justifiable by the law. 
Because a plurality of wives may, in 
some instances, reduce a family to pov- 
erty, is no reason, therefore, why it 
should be pr rohibited by law, any more 
than thousands of other practices which 
may produce the same results. But 
in the most of cases, the plnrality sys- 
tem wonld have a contrary tendency : 
instead of diminishing the wealth of a 


family it would increase it. A large 
number, bound together by the strong 
ties of ‘family affection, and taking 
hold of business in a united capacity, 
will be able, most frequently, to ac- 
complish more than the same number 
of individuals acting separately, and 
governed only by individual interest. 
A union of interest and action is ad- 
mitted by all to be more powerful in 
its results, than disunion. A numerous 
family of children are calculated to ac- 
cumulate wealth, or to accomplish any 
other object by their united energy, 
more than a small family. Hence, the 
Psalmist says, “Children are an heri- 
tage of the Lord.” Happy is the man 
that hath his quiver full of them: 
they shall not be ashamed, but they 
shall Speak with the enemies in the 
gate” (Ps. 127.) Instead of a large 
family being a disadvantage in point 
of wealth or strength, they are of great 
advantage. Therefore, so far as this 
cause has any bearing, it would be 
more just for the States to prohibit the 
one-wife system, than to prohibit the 
system of plurality. , 

Sometimes objections are urged 
against the plurality system, by saying, 
that it takes away the rights of women, 
and, therefore, it should be prohibited 
by law. But what rights of women 
does it take away? If several women 
voluntarily and from their own choice, 
and with the consent of their relatives, 
wish to unite their destinies with one 
man, what rights have been taken 
away ? what injuries have been sus- 
tained either by themselves or by so- 
ciety in general? We answer, none at 
all.” On the other hand, the rights of 
women are destroyed and taken from 
them in prohibiting them by law to 
have the man of their choice: they 
are compelled, by legislative enact- 
ments, to relinquish all hopes of mar- 
rying a man upon whom their affec- 
tions are placed, and obliged, if they 
marry at all, to go contrary to every 
feeling of their nature—to be united 
with one for whom they have no love. 


CELESTIAL 


How many thousands of women there 
are who would rather remain single all 
their days, than to accept the offers of 
many profligate young men for whom 
they entertain no other feelings but 
those of disgust. Could these same 
women have their rights which natu- 
rally belong to them, but which our 
illiberal State governments have de- 
prived them of, they would unite their 
destinies with good men, and be infi- 


nitely more happy under the plurality! 


system, than they would be to remain 
in a state of celibacy, or to be united 
with some wicked profligate. Give 
women their rights; let them marry 
the man of their choice. Where pure 
elfection exists, there let them consu- 
mate that effection by freely uniting 
themselves in the sacred bonds of mat- 
rimony with the man whom they love, 
and who loves them sufliciently to 
make them the partners of his bosoin 
for life. Any thing short of this is 
illiberal and destroys the rights `of 
women. 

It is said that plurality destroys the 
rights of the first wife, and, therefore, 
should not be tolerated by law. This 
depends upon circumstances. If a man 
has been foolish enough to make a con- 
tract with a woman previous to their 
marriage, that he will never marry 
another while she lives, then it would 
be taking away her rights to violate 
that contract without her consent. 
Such a man, under such a contract, 
should not be permitted by the laws 
of the States to break his agreement, 
for in so doing, he would take away 
the rights which he has guaranteed to 
her. But if a man marry a woman 
without binding himself by such a con- 
tract, or if he marry her with an un- 
derstanding that he can marry others 
when he thinks proper so to do, then 
there are no rights of the first wife 
taken away, nor no contracts broken. 
The first wife, under these circumstan- 
ces, enjoys all the rights that she had 
any reason to expect. When she gave 
herself to her husband, it was not by 
compulsion; she freely and volunta- 
rily consented to be his, with the full 
understanding that he might marry 
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others, whenever he chose. A woman, 
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under these circumstances is divested 
of no rights only what she has vohm- 
tarily surrendered. She prefers rather 
to be united with such a man, though 
she may share but a measure of his 
attention, than to live a life of celibacy 
or be obliged to marry one whom she 
loves less. Therefore the objection 
against plurality upon this ground is 
wholly without foundation. 

Another objection is urged against 
plurality by pretending that it corrupts 
the morals of society, and, therefore, 
it is argued that it should be consider- 
cd a crime, and be prohibited by law. 
But we ask what morals of society 
does it corrupt? Morality is only 
another name for virtue, goodness, 
righteousness. Immorality is its op- 
posite—that is, vicious, evil, unrighte- 
ous. To be moral is to be innocent of 
crime: to be immoral is to be guilty 
of crime. It can neither be shown 
from reason nor the word of God that 
plurality is criminal, and hence it can- 
not be immoral, and therefore the mo- 
rals of society are not in the least en- 
dangered by its practice. On the con- 
trary, plurality is a great and powerful 
antidote against immorality. How 
many hundreds of thousands of women 
there are, who, in consequence of hav- 
ing no opportunities of marriage, yield 
themselves up to a life of profligacy, 
and become notoriously immoral and 
unvirtuous. If these same females had 
not been deprived of the rights which 
all should enjoy under our glorious 
Constitution, they might have united 
themselves to some virtuous good men, 
and been happy as their second or 
third wives, and thus been saved from 
the temptations and evils into which 
they have fallen. Look at the mis- 
ery and wretchedness of thousands 
of females in almost every city in 
America and Europe—inquire into the 
causes of their shameful and criminal 
course of life, and it will be found that 
in nine cases out of ten, they were 
driven to that state of degradation for 
the want of a protector—a husband in 
whom they could centre their affections, 
and on whom they could rely for a 
support. Would it not have been far 
better for these females to have been 
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honorably connected in marriage, ac- 
cording to the plurality system, than 
to have plunged themselves into the 
vortext of irretreivable ruin? What 
an immense amount of immorality, and 
consequent suffering would have been 
prevented, had the State governments 
not been influenced by the corrupt 
traditions of Apostate Christianity in 
prohibiting plurality and denouncing 
it criminal! But this order of things 
would not only prevent feinales from 
becoming public prostitutes, but would 
promote virtue among the males. Be- 
cause of the vast numbers of unvirtu- 
ous females with which the nations are 
cursed, many young men neglect mar- 
riage, and seek to gratify their sexual 
propensities by unlawful and sinful 
connections. If no public female pros- 
titutes existed, or if they rarely could 
be found, the natural consequences 
would be, that young men, instead of 
abandoning themselves to prostitution, 
would seek to unite themselves in honor- 
able marriage with the partners of their 
choice. Plurality, therefore, not only 
would be a preventative against female 
prostitution, but would diminish the 
causes or means of prostitution on the 
part of the males. Young men aban- 
don themselves to vice and immorality 
in proportion to the amount of temp- 
tation and evil influences with which 
they are surrounded. Diminish the 
causes and the effects are diminished 
also: and if the cause be destroyed the 
effect ceases. Let our State laws per- 
mit plurality, and it will seldom be the 
case that a female will yield to pros- 
titution, prefering lawful marriage to a 
lite of degradation and suffering. The 
army ot degraded females, receiving 
little or no accession to their numbers, 
would soon be diminished and eventu- 
ally destroyed by their own folly and 
wickedness, and thus, the causes of 
temptation having, in a great degree, 
ceased, young men would walk in a 
more healthy atmosphere, and not bẹ 
constantly allured, as they are now, 
from the paths of virtue. Plurality 
would also diminish greatly the temp- 
tations which beset the paths of mar- 
ried men, as well as those who are 
young; they would no longer be under 
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the temptation to keep a mistress se- 
cretly, and to break the marriage cove- 
nant, and thus sin against their wives 
and against God. How many thon- 
sands there are who practice this great 
abomination. And why do they do it ? 
Because they are compelled by our 
bigoted State laws to confine them- 
selves to one wife. Had they the lib- 
erty which four-fifths of the other na- 
tions have, and which the Bible and 
our National Constitution guarantee, 
they could marry a plurality of wives, 
and be compelled to support them and 
their children, instead of having their 
secret mistresses, and turning them 
away when they get tired of them. 
Which, think you, a woman would 
prefer? Would she rather live in 
adultery with a man, subject, at any 
moment, to be turned away, pennyless 
and unprotected, or to be lawfully 
united with him in honorable wedlock ? 
Would she not infinitely prefer the 
latter to the former? If plurality ex- 
isted, it would be very seldom that 
women would consent to be mistresses. 
Plurality, therefore, instead of injuring 
the morals of society, would have an 
effect directly the reverse; it would 
greatly purify society from the immo- 
ralities which now exist. How long 
shall the State governments be cursed 
with such illiberal laws! When will 
the people awake to a consciousness of 
their duties, and repeal those acts 
which have resulted in so much evil! 
When will they learn to be freemen ac- 
cording to the spirit of the Constitution, 
and no longer fetter themselves with 
the chains of superstition, handed down 
from the dark ages of Popery! Arise, 
Americans, arise! break every yoke 
that tends to bondage! Assume the 
dignified position of American citizens ! 
Maintain inviolate the choice liberties 
of your country—the liberties so dearly 
purchased by your illustrious ancestors! 
let not the galling chains of priest- 
crąft bind the nation’s conscience! let 
riòt-the bigoted traditions and customs 
of Apostate religions influence your 
legislative departments! let not the 
judgment and wisdom of your great 
statesmen be swayed from the impor- 
tant principles of liberty, so dear to 
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every American heart! let no laws be 
enacted, denouncing as crime, that 
which reason, morality, and the word 
of God, approve, as a virtue! let no 
laws prohibit you from the enjoyments, 
arising from domestic relations which 
are reasonable, moral, virtuous, pure, 
and good! If your fathers have been 
in bondage to Romish superstitions, 
remember that you are free! Yes, free 
from religious intolerance! free from 
all nations under Heaven! free to enjoy 
all blessings, unmolested, which God 
has ordained for man, unless you, your- 
selves, prefer laws tending to bondage, 
rather than liberty! 

Another objection to plurality is 
made by pretending that it is calcula- 
ted to excite jealousies in families, and, 
therefore, it is argued to be criminal, 
and should be prohibited by law. If 
several women mutually agree to be 
the wives of the same man, and he 
treats them with impartiality, we sce 
no cause existing for jealousy. Each 
receives all the attention which she ex- 
pected to receive, when she entered 
into the matrimonial contract. If 
jealousies should arise, they would be 
entirely of a different nature from those 
occasioned by unlawful steps taken by 
a husband. If a husband violate the 
laws of virtue by unlawful connections, 
the wife loses confidence in him; and 
when confidence is gone, peace and 
quietness are gone, and the foundation 
of happiness is destroyed in the fainily. 
Not, so, when jealousies arise between 
members of the same family. Each 
wife knows that tle other wives are as 
much entitled to the attention of the 
husband as she, herself; she knows 
that such attentions are not criminal, 
therefore, she does not lose confidence 
in him; though she may consider him 
partial, in some respects, yet she has 
the consolation to know that his at- 
tentions towards them are strictly vir- 
tuous. Confidence being retained, the 
elements of happiness are retained. 
Jealousies, arising from unvirtuons con- 
duct, are mingled with a consciousness 
of the guilt of the individual; while 
those arising from the other cause have 
no such distressing reflections; the first 
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worm that never dies, at the very heart- 
strings of enjoyment and peace, while 
the latter is only a partial transitory 
evil which is speedily dissipated by the 
kindness and attention of the husband. 
Plurality, as we have already stated, 
is a great preventative to unvirtuous 
connections, and therefore is a remedy 
against the jealousies arising from such 
causes. And as for the other kind of 
jealousy, if it should be stigmatized by 
that name, it is of trivial importance ; 
like the jealousies which frequently 
avise between children, it is soon gone. 
This kind of jealousy is not the result 
of plurality, but a result of partiality 
or supposed partiality. If plurality 
should be prohibited on account of 
Jealousies which may arise, monogamy 
or the one-wife system should be 
prohibited on account of the still 
greater jealousies which may arise 
for fear the husband may keep his 
secret mistresses, as many thousands 
do. These kind of jealousies work far 
greater evils in society, than what the 
other kind can possibly do. If the 
great object be to put a stop by law 
to the evils arising from jealousies, let 
laws be enacted, requiring man to have 
a plurality of wives, or else none at all; 
prohibit the one wife practice, and you 
will accomplish much more than you 
do by prohibiting plurality. But we 
say let no prohibitory laws be passed 
in regard to how many wives a man 
may, or may not have; leave every 
man free in this respect, and in a very 
few years, you would see a great re- 
formation in the morals of the country; 
you would see not one-tenth part of 
the prostitution that is seen now; yon 
would see females fulfilling the noble 
purpose of their creation, instead of 
being abandoned prostitutes, houseless, 
homeless, and childless, going down to 
their graves in wretchedness and mis- 
ery, uncared for and unlamented. 
Another objection presented against 
plurality is, that it is contrary to the 
customs of American and European na- 
tions, and for this cause should be con- 
sidered criminal, and prohibited by 
legislative enactments. In reply to this 
objection, we say that there are many 
things which are entirely contrary to 
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the general customs of the people, 
which are not criminal, and which 
would be a violation of the Consti- 
tution to prohibit. The Shakers be- 
lieve in dancing in their religious as- 
semblies on the Sabbath day; this 
practice is wholly derogatory to the 
customs of the nation. Would it be 
lawful and right to enact laws, pro- 
hibiting this practice of the Shakers, 
on the ground of its being contrary to 
custom? Another class of individuals 
believe in the abominable practice of 
sprinkling infants, actually practicing 
this abomination in the name of the 
Lord. This is entirely contrary to the 
customs of the great majority of this 
nation. Must this class be prohibited 
from this practice, because it is con- 
trary to the custom of the nation? 
The Shakers, and some other commu- 
nities, have adopted the ancient prac- 
tice of having all their property as 
common stock: this is also entirely 
different from the general custom of 
the nation; must it, for this reason, be 
prohibited by law? The Roman Catho- 
lics practice many ceremonies and or- 
dinances which the gieat majority of 
the nation do not practice. Must their 
customs be denounced as criminal and 
be prohibited by law, because they are 
different from those of the nation? 
Each society in the United States have 
some practices which agree with the 
national customs, and some which are 
peculiar to themselves. Would it ac- 
coid with the spirit of the Constitu- 
tion to compel each society to cease 
all of their peculiar practices, because 
they were not national customs? The 
Church of the Latter-Day Saints prac- 
tice in many respects according to 
national customs, and in other respects 
they have their peculiar customs, like 
all other societies. 


It matters not how! was the custom of our fathers.” 
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unseriptural ; it is in no way conflicting 
with the Constitution; it isin no way 
violating any of the laws of Utah, or 
any other laws to which the citizens of 
that Territory are ameniable. There- 
fore, there is no reason whatever for 
calling it a crime, or for passing legis- 
lative enactments against it. 

It is dificult for us to imagine, why 
State Governments ever considered it 
necessary to pass laws confining their 
citizens to one wife. We can see no 
causes or necessity whatever for such 
laws. They are laws founded wholly 
on custom. Because the European na- 
tions, from whom they originated, have 
been bound down under these illiberal 
institutions, and have had a yoke 
placed upon their necks by priestcratt, 
and by a union of the ecclesiastical 
with the civil powers, our fathers could 
not all at once free themselves from 
these traditionary superstitions. They 
must follow the customs of their fa- 
thers in some respect, however incon- 
sistant they may be. How true is the 
sentiment that a people who have been 
long in bondage, or under the influence 
of erroncous traditions, can only free 
theinselves by degrees. We sce this 
verified in the American nation : they 
have broken the yoke of tyranny and 
oppression, and have planted the germs 
ot liberty upon their soil; they call 
themselves tree, but they are only free 
inpat. Their Legislative departments 
are still tinctured with priesteraft, or 
with the ilhberal sentiments imbibed 
by our fathers under the oppressive in- 
stitutions of the European powers. 
This is exemplified by their still fol- 
lowing those governments in the pro- 
hibition of plurality. The States can 

| render no reason why they follow this 


‘erroneous tradition, only to say, “it 


Is it 


much the peculiar customs of a so-j not time that legislators and statesmen 
ciety may ditfer from the national ones, | should begin to Inquire into the rea- 
providing that they are not immoral, | son of their laws? It is not sufficient 
or criminal, or calculated to injure so-|to satisfy the advancing spirit of the 
ciety. The pecuhar customs of plu-j age, to tell us that certain laws are 
rality, practiced by some in Utah, inj enacted, because they are sanctioned 
no way interferes with the rights of! by the customs of the dark and tyranni- 
any one: it is in no way immoral; it| cal ages. It is not enough to merely 
in no way injuries the parties them-'say, we denounce an act as criminal, 
selves, or any one else; it is in no way | because the European nations denounce 
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it. If the sons of American freedom 
are to be prohibited from certain prac- 
tices which they may consider perfectly 
innocent, they wish to be informed 
wherein those practices are criminal: 
they do not wish to be brought into 
bondage blind-folded. Neither do they 
wish to elect legislators to palm upon 
them the impositions of Popery, be- 
cause they are customary among other 
nations. We wish some of our wise 
statesinen, or some other competent 
persons, ould take up the subject of 
plurality and show wherem it is im- 
moral, or unscriptural, or criminal. 
Upon this subject, the people want 
arguments, not denunciations; reason, 
not sophistry ; evidence, not popular 
traditions or customs; they want a 
elear, lucid demonstration that the 
practice is evil. If there are no per- 
sons competent to the task, they will 
signify it, by continuing to follow the 
old Salom of denunciation, or at least, 
by their silence. 

` The States should not only permit 
plurality, but enact wise and judicious 
laws regulating the same. The hus- 
band should be compelled by law to 
provide for his different wives ‘and chil- 
dren, the same as if he had but one. 
The law should make provisions for 
each of his wives and ehildren upon 
his decease, to inherit a share of the 
property. The law should consider 
him bound for life to each of his wives 
the same as if he had married but one ; 
he should not be considered divorced 
from either, only through due course 
of law; and adultery should be the 
only erime, as our Savour has said, for 
which a man should be justified in 
putting away either of Ins wives. If, 
instead of abolishing plurality, the 
States would regulate the same under 
good and wholesome laws, they would 
make it far better for the female por- 
tion of the community; and thus in 
time would redeem tke nation from the 
terrible evils of prostitution with which 
they are now cursed. We have in 
these arguments set forth what should 
be tolerated in regard to plurality, so, 
far as the genius “of our Government 
and our legislative enactments are con- 
cerned. But when we consider mar- 
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7 
riage in relation to the divine govern- 
ment of Ileaven, we say, as we have 
already expressed ourselves, that no 
man in this nation, nor any other, has 
a divine right to marry even one wife, 
much less a plurality, until he becomes 
righteous enough to bring up his chil- 
dren according to the law of Heaven; 
and to save himself and his children 
in the eternal worlds. There is a broad 
distinetion to be made in relation to 
this thing, between the divine govern- 
ment and human governments; and 
they should in no wise be confounded 
in one. Church and State are with 
the American nation entirely distinct. 
By the laws of the church the wicked 
should have no right nor title to the 
divine institution of marriage; by the 
laws of the State they should have the 
right of marrying as many wives as 
they please; it is a privilege which 
they have a right to claim, according 
to the spirit and genius of the Con- 
stitution; it is a violation of the prin- 
eiples of liberty, containcd in that 
sacred doenment, to limit them to one, 
when two or more are just as honora- 
ble as one. It is true, Ged has noth- 
ing to do with their marriages while 
in a state of wickedness. Whether 
they have one wife or a dozen, it is all 
illegal so far as God is concerned. 
But to be consistent with the form cf 
government which the uation has 
adopted, there should be no restric- 
tious in regard to the number. 

There is an entire distinction in the 
Territory of Utah, as in all other Ter- 
ritories, between the civil government, 
and the yarions forms of church gov- 
ernments. The civil government cf 
Utah, has not seen proper to abridge 
the hberties of its eitizens in regard to 
the number of wives that they may 
have. Therefore, the Presbyterians, 
the Baptists, the Methodists, the Lat- 
ter-Day Saints, and all other denomi- 
nations, or individuals, whether be- 
i lievers in any creed or aunbeliev ers, wl o 
may feel disposed to settle in Utah, 
have, each and all of them, the liberty 
of marrying as many wives as they 
think proper, and the civil government 
will not interfere with them. But if 
the Latter-Day Saints, or any other 
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denomination in that Territory, feel it| as well as all other societies, are obliged 


their duty to hmit the members of 
their respective churches to one wife, 
or to none at all, (like the Shakers,) 
under the penalty of the disfellowship 
of their church, they have the most 
perfect liberty there, as in all other 
territories, so to do. If any member 
of the Latter-Day ‘Saints should not 
be permitted by his church to marry 
two wives, he could still, by rebelling 
against the rules of his church, go and 
marry two under the civil law; and 
the Latter-Day Saint Church could do 
nething with him, only to expel him 
from their fellowship. Any denomi- 
nation in any State or Territory have 
the most undoubted rights to prohibit 
marriage altogether so -far as their 
church is concerned; but they have 
no right to interfere with the civil laws, 
regulating marriages. 

The denomination called the Latter- 
Day Saints in Utah have no more’ Hb- 
erties or privileges granted to them by 
the civil power than any other denomi- 
nation who may choose to settle there. 
If they constitute the majority of the 
population they can elect such indi- 
viduals as they see proper to the legis- 
lative departments; this is not oppres- 
sion, but is precisely according to the 
practice of all the other Territorial 
and State governments. The majority 
rules—the majority elects: this is the 
very essence of our national institu- 
tions. Utah is not an exception: she 
is governed, in all respects, by the civil 
power, and not by the ecclesiastical: 
the latter is confined wholly to the 
churches of the different religions so- 
cieties who have or may settle in the 
Territory, while the former regulates 
all by the civil laws. The Latter-De 


Saints in the capacity of a cinch | 


have no more voice in the government 
of Utah, than the Methodists or any 
other religious denomination, They, 


to submit to the civil powers. 

It is to be hoped that the legislative 
department in Utah will never be so 
trammelled by the customs of the 
other territories as to infringe upon the 
rights of the domestic relations, limit- 
ing and abridging them according to 
the erroneous superstitions handed 
down to our day by the nations of 
Apostate Christendom. It is further to 
be hoped, that they will carefully ex- 
amine the nature of all customs and 
practices which have been denounced 
criminal, and wisely and impartially 
distinguish between what is in re- 
ality criminal, and what is, because of 
custom, erroneously called so. Such 
are the kind of legislators that ought 
to be sought for in every State and 
Territory. 

We have, in the foregoing, answered 
all the objections against plurality, 
based on the supposition of its being 
criminal; and have clearly shown that 
they are without fonndatisn, We 
shall next proceed to show that plu- 
rality of wives is among the greatest 
blessings bestowed upon the righteous. 
It is evidently a great blessing to be 
entrusted with power and authority to 
rule and govern, according to the law 
of righteousness. God is the supreme 
Ruler of the universe. He rules all 
beings and things by laws, through 
which His wisdom and power are made 
manifest. He exercises supreme power 
and authority, because He has supreme 
wisdom and knowledge. It is His 
glory and happiness to govern all things. 
If He were deprived of the privilege of 
governing, Ile would be deprived of 
his glory. So it is with all His off- 
spring: they are happy and glorious 
in proportion to the amount of divine 
authority and power with which they 
are intrusted, providing that they ex- 
ercise the same in righteousness. 


(To be continued.) 
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